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Written by Patriarch Shozen Nakayama 
Translated by Seiichi Yoshida 
Lodgers’ Report 
DAILY SERVICE 
The police authorities ordered our 
‘oundress to present herself in person by 
ight o’clock of the next morning, the 18th. 
Accordingly in a rikisha drawn by a 
ertain K. Mizukuma, she, aged 85, started 
or Nara at dawn. Neither trains nor 
lectric cars ran then. She went as far 
is Nara by rikisha. Her disciples, after 
ightening the strings of their sandals, 
an after her, taking the by-road from 

foyoda to Bessho. 

The footnote of the Michisugara written 
yy Mr. Tsuji informs that after their 
rrival at the station, they had their 
lands tied behind their backs. 

The Michisugara informs as follows ;— 

On the 18th, the next day, at peep of 
lay our foundress dressed herself and 
vithout minding her old age, seated 
lerself in a _rikisha which had _ been 
yrepared and sallied forth by herself. 
‘herefore the disciples eager for sharing 
ler troubles, made haste to put on the 
andals and run after her. They were 
Aessrs. Tsuji, G. Nakata, R. Yamazawa, 
¢. Yamamoto and S. Morita. As soon as 
hey came out to the main road they 
an close behind her rikisha and came to 
he police station. They were cast into 
he prison with her. This being by no 
neans the first time that they were 
letained at the police station and more- 
ver having anticipated it, they did not 
nind it. But being anxious about her 
Id age, they wept. They did not mind 
‘oing to the police station or the prison 
nd followed her light-heartedly just as 
f they had been going on an excursion. 
Vhat an admirable idea they had! We 
hould take it as our example. 

The above illustrates the state of 
ffairs well. 

“ Shinnosuke and others also went and 
ook a rest at a restaurant just in front 
f the police station, intending to meet 
er. They, however, heard that she was 
etained. Thinking that detention meant 
90 be confined to one’s own house they 
vaited for her. But they were mistaken. 
yur foundress and others went northward 
ith the policemen after them. Shinno- 
uke and others also went and to their 
reat surprise, they found that our 
sundress and others were cast into 
rison. In those days as the ordinary 
1en had scarcely any knowledge about 
ws, they knew nothing about detention.” 
My father, grand-aunt, Masa, and others 
rent to Nara and waited for our found— 
oss’ release at a restaurant just in front 
f the police station. The rumor was 
pread then that she was sentenced to ten 


TENRIKYO MISSION HEADQUARTERS IN AMERICA 


x eo RY ms sig DL se RNa ties Z s 
Completion of the Repair Work of Overseas Mission Headquarters in America was celebrated 


Westanaeles oa Leora 


on July 20th with Mr. Zenye Nakayama, future successor to the Shinbashira, and his suite, 
Messrs. Tomohiro ltakura and Masanobu Nakayama as representatives of the Mother Church. 


days’ detention. As they were not learned, 
they knew nothing about laws which had 
been made after the Western laws. 

They, misunderstanding the meaning of 
the detention, thought that it meant to 
be confined in one’s own house. Someone 
might have made game of them. AIl- 
though he was at the head of our family, 
my father was then only 16 years old. 
Their expectation was not realised. Our 
foundress with a policeman went out of the 
gate and advanced northward without so 
much as saying a word to those who were 
at the gate. Those who came to see her 
reluctantly followed her and were much 
disappointed to see her enter the prison. 

How did they feel then? We can’t but 
sympathize with them and can’t help 
tears running down our cheeks. 

By the way, Shoyashiki village was 
amalgamated to Mishima on the 29th of 
May in the 10th year of Meiji. 

On that day the Buddhist priest of 
Kuruno village came to us, presumably 
with the object of prohibiting the propa- 
ganda of Tenrikyo or of devising the 
remedial measures for the confiscation by 
the police authorities on the 16th. Those 
who were to meet the priest — Messrs. 
Kajimoto, Umetani and Masui— were 
gathered on the first story of our found- 
ress’ house and were having a chat, 
when, strange to tell, they heard such a 
noise as would have been made with a 
stone thrown at them from northward. 
They were astonished and felt uneasy 
about our foundress, when Kumakichi, 
the rikisha man, came back with the 
news that our foundress had been cast 
into prison. Just at about the same time 
when the noise was heard our foundress 
was confined to prison. - 

The Michisugara runs as_ follows ;— 


To our foundress’ house soon after her 
departure, there came two priests from 
the Jifuku Temple. They did so because 
they received a letter informing them of 
the accident on the 16th. Four disciples, 
Messrs. Iburi, Umetani, Masui, and Kita 
were then at our foundress’ and Messrs. 
Umetani and Kajimoto were talking with 
priests, when a loud noise was heard to 
the north just at the same time as our 
foundress’ confinement at Nara. Mr. 
Umetani quite unconsciously opend the 
sliding doors on the north but could find 
nothing unusual. It was only a noise, 
yet both the priests and the entertainers 
were surprised and they unanimously 
cried out, “ What’s the matter?” We 
discovered afterwards that simultaneous- 
ly at Nara a louder noise was heard and 
the people there were at a loss how to 
explain it. It may well be called a 
miracle. That night—Oct. 29th of the 
solar calendar—God descended from 
heaven and said ;— 

“You shall hear His voice. You need 
not be worried. The accident is so 
planned that it shall be the means of 
selecting gold from silver or lead. Almost 
all of you will cease to believe in Tenri- 
kyo. Those who still hold their belief 
shall be the true followers. Now a sprout 
shall come out and a fruit shall be born. 
This fruit will be the group of true 
believers. A storm shall rage in all 
directions and you believers shall have 
no shelter. I will compare it to the 
driving in of stakes against the current. 
Even though you may drive in hundreds 
of stakes, almost all of them will be 
washed away. But those that are left 
behind will get deeper into the soil and 
shall become the true believers. Those 
who chant our prayer shall be saved.” 


ASSERTION OF A 
TENRIKYOIST 


— Critique on H. van Straelen’s 
The Religion of Divine Wisdom— 
by Prof. Y. Moroi, 
translated by M. Nishikawa. 


On the idea of ethics of Tenrikyo 


In the next place Straelen says 
that Tenrikyo has no moral theology, 
commenting on the ethics of Tenrikyo. 
What does this mean? He means to say 
that moral principle has not yet been 
founded in Tenrikyo though he recog- 
nizes Tenrikyo has good morality. Con- 
trary to his statement, we must say that 
Tenrikyo has moral principle, which is 
quite different from that of any other 
religion. The moral principle of Tenrikyo 
is not one of conduct as in any other 
religion, but rather the principle of mind 
before conduct. That is to say, it is 
principle of mind before conduct and for 
conduct. It is not always moral principle 
of conduct which is to be caused by mind. 
Therefore, one may think that Tenrikyo 
has not moral principle, but rather it 
exists in the more essential mentality. 
That is ‘‘Yattsu-no-Hokori”’ (eight dusts) 
and it is the moral principle of Tenrikyo. 
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Straelen says that these ‘eight dusts” 
are only explained with vague words. 
This doctrine of “eight dusts”’ may give 
such a vague impression. It is because 
our explanation was insufficient. This 
doctrine of eight dusts includes a very 
noteworthy principle. Besides these eight 
dusts, we are warned of ‘“ Uso” (or lie) 
and “Tsuisho” (or flattery). From the 
standpoint in which we recognize human 
personality, we control one’s mind rather 
than control one’s conduct. If one shows 
children the good and bad of things, one 
controls their conduct and teaches them 
to prefer the good and not the bad of 
things. If one shows adults, one teaches 
them ways of their mind before their 
conduct and respects their self-govern- 
ment of mind, though one often shows 
them also the good and bad of their 
conduct. Such is the moral principle of 
Tenrikyo. For those who cannot do 
without a standard of conduct, it may be 
unreliable. If we have no standard of 
conduct, human feebleness is apt to 
prevail. But, as the moral principle of 
Tenrikyo is due to the mind of the 
parent to bring up one’s autonomy, we 
can live with responsible conduct, feeling 
the favour of God the Parent. We do not 
say that control of conduct is dispensable, 
but that it should be made in the process 


| 
of self-recognition. Straelen says tha) 
Tenrikyo has no clear attitude or} 
divorce or birth control. Catholics wan | 
clarity on such points, and many Chris 
tians would be content with such a cleas 
indication. But one cannot always dc 
without such an indication. In this way) 
Straelen says that Tenrikyo has no mora) 
theology, but it is not essential whether 
or not a religion has moral theology. I 
the process of time, moral theology) 
develops naturally. In original Christi- 
anity, there was no moral theology, but 
afterwards it became Christian theologie- 
In Tenrikyo, it would be done to system- 
atize such a doctrine of eight dusts as at 
development of theology in Tenrikyo ini 
the near future. It is true that such ai 
book of moral theology has not come out: 
so far. But this does not mean _ that# 
Tenrikyo has not moral principle es- 
sentially. One may say that Tenrikyor 
has not orginally moral principle because} 
it will be newly made in future. We 
must answer as follows. The original | 
Christianity had no moral theology, but} 
it was made afterwards. So, can we say | 
that Christianity does not have original} 
moral theology? Christian theologists | 
will answer that moral theology in| 
Christianity was accomplished through | 
a long process of logical reflections to} 
make clear the inherent spirit in the | 
original Christianity. This will be also 
said of moral theology in Tenrikyo. We 
can say that it will be made in the near 
future and that it is being made in the 
present. This is an inevitable thing | 
because it is not so long since Tenrikyo 
was founded. It is more powerful for 
Tenrikyo to have moral theology so as | 
to give many people moral suggestions, 
So it is hopeful for us to have moral _ 
theology. And yet even if we had moral_ 
theology, it never solves all the problems, 
One could never be saved only by the- 
ology, but it is no doubt a help to give 
one encouragement for salvation. 


THE MIKAGURA-UTA 


“ Mikagura-Uta Kogi” 
ritten by Prof. T. Fukaya, translated 
by H. Mimoto 


THE FLETH SECTION 


The second stanza was composed at the 
me time as the first stanza, during Janu- 
y of 1867. 
Although the first stanza would seem 
be a discussion of the mind of joy 
anzai) and an abundance of harvest, i. 
yokigurashi in relation to daily life 
d circumstances, the second stanza 
suld seem to be a discussion of yoki- 
irashi in connection with interpersonal 
lationship. 
When human culture is undeveloped 
an’s physical environment has an im- 
rtant bearing on his life, so that often 
e phrase ‘threat of nature’ is employ- 
; with the development of culture, 
terpersonal relationship becomes more 
iportant than man’s physical environ- 
ent. The damage from strife between 
Iman beings becomes more serious than 
e threat of nature. Anyone who would 
flect on the results of the second world 
ar agree on this point. 
Whereas in the first stanza the Found- 
ss expounds her message around the 
eme of a plentiful harvest, she discuss- 
in the second stanza good health and 
ace. The starting point of faith des- 
ibed as the mind of joy in the previous 
anza is developed as the teodori, build- 
g construction, faith, salvation, and 
ind regulation. We should note how 
e Foundress describes the maturing 
ocess of the mind which lives the life 
proper faith. 
I feel that we should note particularly 
w what at first seemed like benefit 
yrship was elevated and developed into 
attitude of serious faith. Of course, 
this stanza, principles peculiar to our 
ligion alone are not expounded. For 
is we must wait until we reach later 
nzas. 
Tump! Tump! the commencement of 
dancing in January is indeed interest- 
ing. 
ym ton to Shogatsu odori hajime wa 
Yare omoshirol 
imp tump January dancing’s beginning, 
indeed ! interesting. 
n ton to: is an attempt to portray the 
foot movement of dancing. 
lori hajime: dancing’s beginning. ‘This 
Jancing is not just any dancing, but 
the dancing of worship, or ceremonial 
Jancing. 
re, omoshiroi: Indeed! interesting. 
The meaning is that the mind rejoices 
in yoki and finds activity interesting. 
We may draw a relationship here bet- 
en the first verse of the Second 
inza and the first verse of the First 
anza. We can infer that the Foundress 
re taught that worshipping is compar- 
le to adding fertilizer to the fields i.e. 


~ 


TENRIKYO 


Visitors to the Oyasato : 


French Ambassador to Japan (center), Swedish Ambassador 


(right), and their wives are looking at rare books in the Shinbashira’s house. 


(July 18th) 


worshipping is a process of adding fer- 
tilizer to the mind. 

Secondly: Miraculous construction if 

commenced, indeed! merry it is. 
Futatsu: Fushigi na fushin kakareba 

Yare nigiwashiya 
Secondly: Miraculous construction if 

commenced Indeed merry it is. 
Fushigi na fushin: Miraculous construc- 

tion. 

Miraculous refers to the guidance and 
protection of God, impossible to imitate 
by man’s intelligence and power. The 
construction refers to the building of the 
place of worship. We can further infer 
that the Foundress was pointing to the 
construction of the mind, the construc- 
tion of the world of yokigurashi, the 
construction of the church. 

Kakareba: if commenced 
Yare nigiwashi ya: Indeed, merry it is. 

Many people come together to start 

construction and this makes for a merry 

atmosphere. The building of the way 
is something which depends entirely 
on the hands of the many followers. 

Construction of something with con- 
crete form and the construction of the 
mind and again the construction of a 
place of worship and the construction of 
the world of yokigurashi are not unre- 
lated. Construction of the mind develops 
into the construction of something with 
form, and the construction of concrete 
things assists in the construction of the 
mind. There are people who would limit 
faith to the realm of the mind, but such 
is not a correct attitude. Faith pertains 
to events in the concrete world, and 
there cannot be true faith without con- 
sideration of matter and forms. 

Mind and body are one at the same 
time that they are twain. What has 
form and what does not have form —— 
they are one and also twins. 


Thirdly : One is enhanced 
Mittsu: Mi ni tsuku 
Thirdly : One is enhanced ; 
Mi ni tsuku: one is enhanced. That is 

enhanced by the merits accumulated. 

If one joyfully participates in the cere- 
monial dancing of worship and com- 
mences with the building of the place of 
worship the accumulated merits start to 
enhance the person. 

When one is enhanced by merits the 
body becomes healthy, and one’s work 
and business prosper. 

Fourthly : The World changes 
Yottsu: Yonaori 
Fourthly : World’s changing 
Yonaori: The world changes and becomes. 

a world of yokigurashi and prosperity. 

The Foundress here teaches that if 

one takes part in the religious cere- 

monies of worship to start the New 

Year off a world of yokigurashi makes 

its appearance. 

Fifthly : If everyone will follow us. 
Itsutsu: Izure mo tsuki kuru naraba 
Fifthly: All people following come if 

they will _ 

Izure mo: Everybody ; i. e. everybody in 
the world 

Tsuki kuru naraba: If everybody will 
follow the teachings of God and live 
the life of faith. 

Sixthly : Let us sever the roots of re- 

bellion 
Muttsu: Muhon no ne o kiro 
Sixthly : Rebellion’s root let us sever 
Muhon: Rebellion. Muhon_is defined in 

the Jigen as ‘turning against and fight- 
ing one’s lord, planning of such act.’ 

Here, I feel, we may interpret the word 
in an even wider sense and leave out 
the word lord and consider muhon as 
‘turning and fighting against another, or 
planning to do such.’ 

Ne o kiro: Let us cut or sever the roots. 
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Masque Art in Japan 
Noh Play - 


Noh is a sort of play originated about 590 years ago —— 
during the Oan years in the Ashikaga period and at least one 
actor, usually the protagonist, wears a mask. Its stage, of 6 
yards square as a rule, is characterized by its protrusion into 
the parquet and its lack of a curtain. 

Noh play is performed with the shite (protagonist) as central 
figure, and with the waki (deuteragonist, the support of the 
protagonist), the ¢swve (companion, who assists both the prota- 
gonist and the deuteragonist), the Ayogen (who tells the 
outline of the play during the principal actor’s temporary exit 
or does something else), and the Koken (guardian, who takes 
the place of some actor if something is wrong with him)—— 
all these actors co-operating with the leading one. The music 
is played by the hayashi-kata (musical accompanists, made up 
of 4 persons, who play a big hand-drum, a smaller hand-drum, 
another drum and a flute respectively) and the jiutai (chorus, 
consisting of 6 to 10 persons, which assists the performance of 
the shite by chanting the interesting parts of the play in 


unison ). 


The shiie (protagonist) wears a mark, and so do the shite 
tsure (companion to the protagonist) and the Ayogen sometimes} : 
The plays staged at present number about 230, and there a 
five schools of Noh play: Kanze, Konparu, Hosho, Kongo an} . 


Kita. Among the best known plays are: 


Upper; Motome-zuka: A girl, whose hand is sought by two young 
men at the same time, requires a trial of skill each shooting one 
mandarin duck in the pond, but fails to discriminate between them on 
account of complete equality of skill on both sides. She, in a pretty 
Fix, drowns herself in the Ikuta River. The two suitors, deprived of f 
hope, stab each other’s breast. E 


Lower; Sumida River: A poor mother gets crazed with too great 
anxiety about her missing child. 


Left; Yuya: A girl named Yuya, in the service of a lord and not free 
to inquire after her mother, who is reported to be fatally ill, dances a 
a feast, keeping her sorrow and anxiety all to herself. 
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